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PREFACE

N this volume I have endeavoured to present the

substance of Ezekiel’s prophecies in a form intelligible
to students of the English Bible. 1 have tried to make
the exposition a fairly adequate guide to the sense ot the
text, and to supply such information as seemed necessary
to elucidate the historical importance of the prophet’s
teaching. Where I have departed from the received text
I have usually indicated in a note the nature of the
change introduced. Whilst I have sought to exercise
an independent judgment on all the questions touched
upon, the book has no pretensions to rank as a contri-
bution to Old Testament scholarship.

The works on Ezekiel to which I am chiefly indebted
are: Ewald's Propheten des Alten Bundes (vol. ii);
Smend's Der Prophet Eszechiel erklart (Kurzgefasstes
Exegetisches Handbuch zum A. 1.); Cornill's Das Buch
des Proph. Eszechiel; and, above all, Dr. A. B. Davidson's
commentary in the Cambridge Bible for Schools, my
obligations to which are almost continuous. In a less
degree I have been helped by the commentaries of

Havernick and Orelli, by Valeton’s Viertal Voorlezingen

v



vi PREFACE

(iii.), and by Gautier's La Mission du Prophéte Ezechiel.
Amongst works of a more general character special
acknowledgment is due to 7The Old Testament in the
Jewish Church and The Religion of the Semites by the
late Dr. Robertson Smith.

[ wish also to express my gratitude to two friends—-
the Rev. A. Alexander, Dundee, and the Rev. G. Steven,
Edinburgh—who have read most of the work in manu-

script or in proof, and made many valuable suggestions.
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PART 1

THE PREPARATION AND CALL OF
THE PROPHET






CHAPTER I
DECLINE AND FALL OF THE JEWISH STATE

ZEKIEL is a prophet of the Exile, He was one

of the priests who went into captivity with King
Jehoiachin in the year 597, and the whole of his prophetic
career falls after that event. Of his previous life and
circumstances we have no direct information, beyond the
facts that he was a priest and that his father's name was
Buzi. One or two inferences, however, may be regarded
as reasonably certain. We know that that first deportation
of Judeeans to Babylon was confined to the nobility, the
men of war, and the craftsmen (2 Kings xxiv. 14~16);
and since Ezekiel was neither a soldier nor an artisan,
his place in the train of captives must have been due
to his social position. He must have belonged to the
upper ranks of the priesthood, who formed part of the
aristocracy of Jerusalem. He was thus a member of
the house of Zadok ; and his familiarity with the details of
the Temple ritual makes it probable that he had actually
officiated as a priest in the national sanctuary. Moreover,
a careful study of the book gives the impression that
h'e was no longer a young man at the time when he
received his call to the prophetic office. He appears as
one whose views of life are already matured, who has
outlived the buoyancy and enthusiasm of youth, and
learned to estimate the moral possibilities of life with the
sobriety that comes through experience. This impression
is confirmed by the fact that be was married and had a

3



4 THE BOOK OF EZEKIEL

house of his own from the commencement of his work,
and probably at the time of his captivity. But the most
important fact of all is that Ezekiel had lived through a
period of unprecedented public calamity, and one fraught
with the most momentous consequences for the future
of religion. Moving in the highest circles of society, in
the centre of the national life, he must have been fully
cognisant of the grave events in which no thoughtful
observer could fail to recognise the tokens of the approach-
ing dissolution of the Hebrew state. Amongst the
influences that prepared him for his prophetic mission, a
leading place must therefore be assigned to the teaching
of history; and we cannot commence our study of his
prophecies better than by a brief survey of the course of
events that led up to the turning-point of his own career,
and at the same time helped to form his conception of
God'’s providential dealings with His people Israel.

At the time of the prophet's birth the kingdom of
Judah was still a nominal dependency of the great
Assyrian empire. From about the middle of the seventh
century, however, the power of Nineveh had been on
the wane. Her energies had been exhausted in the
suppression of a determined revolt in Babylonia. Media
and Egypt had recovered their independence, and there
were many signs that a new crisis in the affairs of nations
was at hand.

The first historic event which has left discernible traces
in the writings of Ezekiel is an irruption of Scythian
barbarians, which took place in the reign of Josiah
(c. 626). Strangely enough, the historical books of the
Old Testament contain no record of this remarkable inva-
sion, although its effects on the political situation of Judah
were important and far-reaching. According to Herodotus,
Assyria was already hard pressed by the Medes, when
suddenly the Scythians burst through the passes of the
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Caucasus, defeated the Medes, and committed extensive
ravages throughout Western Asia for a period of twenty-
eight years. They are said to have contemplated the
invasion of Egypt, and to have actually reached the
Philistine territory, when by some means they were in-
duced to withdraw.! Judah therefore was in imminent
danger, and the terror inspired by these destructive hordes
is reflected in the prophecies of Zephaniah and Jeremiah,
who saw in the northern invaders the heralds of the
great day of Jehovah. The force of the storm, however,
was probably spent before it reached Palestine, and it
seems to have swept past along the coast, leaving the
mountain land of Israel untouched. Although Ezekiel
was not old enough to have remembered the panic
caused by these movements, the report of them would
be one of the earliest memories of his childhood, and it
made a lasting impression on his mind. One of his later
prophecies, that against Gog, is coloured by such reminis-
cences, the last judgment on the heathen being represented
under forms suggested by a Scythian invasion (chs. xxxviii.,
xxxix.). We may note also that in ch. xxxii. the names
of Meshech and Tubal occur in the list of conquering
nations who have already gone down to the under-world.
These northern peoples formed the kernel of the army of
Gog, and the only occasion on which they can be supposed
to have played the part of great conquerors in the past
is in connection with the Scythian devastations, in which
they probably had a share.

The withdrawal of the Scythians from the neighbourhood
of Palestine was followed by the great reformation which
made the eighteenth year of Josiah an epoch in the history
of Israel. The conscience of the nation had been quickened
by its escape from so great a peril, and the time was favour-

! Herodotus, i. 103-106.



6 THE BOOK OF EZEKIEL

able for carrying out the changes which were necessary in
order to bring the religious practice of the country into
conformity with the requirements of the Law. The out-
standing feature of the movement was the discovery of the
book of Deuteronomy in the Temple, and the ratification
of a solemn league and covenant, by which the king, princes,
and people pledged themselves to carry out its demands.
This took place in the year 621, somewhere near the time
of Ezekiel's birth.! The prophet’s youth was therefore
spent in the wake of the reformation; and although the
first hopes cherished by its promoters may have died away
before he was able to appreciate its tendencies, we may
be sure that he received from it impulses which continued
with him to the end of his life. 'We may perhaps allow
ourselves to conjecture that his father belonged to that
section of the priesthood which, under Hilkiah its head,
co-operated with the king in the task of reform, and
desired to see a pure worship established in the Temple.
If so, we can readily understand how the reforming spirit
passed into the very fibre of Ezekiel's mind. To how great
an extent his thinking was influenced by the ideas of Deuter-
onomy appears from almost every page of his prophecies.
There was yet another way in which the Scythian
invasion influenced the prospects of the Hebrew kingdom.
Although the Scythians appear to have rendered an im-
mediate service to Assyria by saving Nineveh from the first
attack of the Medes, there is little doubt that their ravages
throughout the northern and western parts of the empire
prepared the way for its ultimate collapse, and weakened
its hold on the outlying provinces. Accordingly we find

LIf the “ thirtieth year” of ch.i. I could refer to the prophet’s age at
the time of his call, his birth would fall in the very year in which the
Law Book was found. Although that interpretation is extremely impro-
bable, he can hardly have been much more, or less, than thirty years old
at the time.
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that Josiah, in pursuance of his scheme of reformation,
exercised a freedom of action beyond the boundaries of
his own land which would not have been tolerated if
Assyria had retained her old vigour. Patriotic visions of
an independent Hebrew monarchy seem to have combined
with new-born zeal for a pure national religion to make
the latter part of Josiah’s reign the short “ Indian summer ”
of Israel’s national existence.

The period of partial independence was brought to an end
about 607 by the fall of Nineveh before the united forces
of the Medes and the Babylonians. In itself this event
was of less consequence to the history of Judah than might
be supposed. The Assyrian empire vanished from the
earth with a completeness which is one of the surprises of
history ; but its place was taken by the new Babylonian
empire, which inherited its policy, its administration, and
the best part of its provinces. The seat of empire was
transferred  from Nineveh to Babylon; but any other
change which was felt at Jerusalem was due solely to
the exceptional vigour and ability of its first monarch,
Nebuchadnezzar.

The real turning-point in the destinies of Israel came
a year or two earlier with the defeat and death of Josiah
at Megiddo. About the year 608, while the fate of
Nineveh still hung in the balance, Pharaoh Necho prepared
an expedition to the Euphrates, with the object of securing
himself in the possession of Syria. It was assuredly no
feeling of loyalty to his Assyrian suzerain which prompted
Josiah to throw himself across Necho’s path. He acted as
an independent monarch, and his motives were no doubt
the loftiest that ever urged a king to a dangerous, not
to say foolhardy, enterprise. The zeal with which the
crusade against idolatry and false worship had been
prosecuted seems to have begotten a confidence on the
part of the king’s advisers that the hand of Jehovah was
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with them, and that His help might be reckoned on in any
undertaking entered upon in His name. One would like to
know what the prophet Jeremiah said about the venture;
but probably the defence of Jehovah’s land seemed so
obvious a duty of the Davidic king that he was not even
consulted. It was the determination to maintain the
inviolability of the land which was Jehovah’s sanctuary
that encouraged Josiah in defiance of every prudential
consideration to endeavour by force to intercept the passage
of the Egyptian army. The disaster that followed gave
the death-blow to this illusion and the shallow optimism
which sprang from it. There was an end of idealism in
politics ; and the ruling class in Jerusalem fell back on the
old policy of vacillation between Egypt and her eastern
rival which had always been the snare of Jewish states-
manship. And with Josiah’s political ideal the faith on
which it was based also gave way. It seemed that the
experiment of exclusive reliance on Jehovah as the
guardian of the nation’s interests had been tried and had
failed, and so the death of the last good king of Judah was
a signal for a great outburst of idolatry, in which every
divine power was invoked and every form of worship
sedulously practised in order to sustain the courage of
men who were resolved to fight to the death for their
national existence.

By the time of Josiah’s death Ezekiel was able to take
an intelligent interest in public affairs. He lived through
the troubled period that ensued in the full consciousness
of its disastrous import for the fortunes of his people, and
occasional references to it are to be found in his writings.
He remembers and commiserates the sad fate of Jehoahaz,
the king of the people’s choice, who was dethroned ahd
imprisoned by Pharaoh Necho during the short interval of
Egyptian supremacy. The next king, Jehoiakim, received
the throne as a vassal of Egypt, on the condltmpa3 ing
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a heavy annual tribute. After the battle of Carchemish,
in which Necho was defeated by Nebuchadnezzar and
driven out of Syria, Jehoiakim transferred his allegiance
to the Babylonian monarch ; but after three years’ service
he revolted, encouraged no doubt by the usual promises
of support from Egypt. The incursions of marauding
bands of Chaldeeans, Syrians, Moabites, and Ammonites,
instigated doubtless from Babylon, kept him in play until
Nebuchadnezzar was free to devote his attention to the
western part of his empire. Before that time arrived,
however, Jehoiakim had died, and was followed by his
son Jehoiachin. This prince was hardly seated on the
throne, when a Babylonian army, with Nebuchadnezzar
“at its head, appeared before the gates of Jerusalem. The
siege ended in a capitulation, and the king, the queen-
‘mother, the army and nobility, a section of the priests
and the prophets, and all the skilled artisans were trans-
E)orted to Babylonia (597).

~ With this event the history of Ezekiel may be said to
begin. But in order to understand the conditions under
~ which his ministry was exercised, we must try to realise
the situation created by this first removal of Judeean cap-
tives. From this time to the final capture of Jerusalem,
a period of eleven years, the national life was broken into
two streams, which ran in parallel channels, one in Judah
and the other in Babylon. The object of the captivity
was of course to deprive the nation of its natural leaders,
“its head and its hands, and leave it incapable of organised
resistance to the Chaldeeans. In this respect Nebuchad-
nezzar simply adopted the traditional policy of the later
Assyrian kings, only he applied it with much less rigour
than they were accustomed to display. Instead of making
nearly a clean sweep of the conquered population, and
filling the gap by colonists from a distant part of his
empire, as had been done in the case of Samaria, he
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contented himself with removing the more dangerous
elements of the state, and making a native prince respon-
sible for the government of the country. The result
showed how greatly he had underrated the fierce and
fanatical determination which was already a part of the
Jewish character. Nothing in the whole story is more
wonderful than the rapidity with which the enfeebled
remnant in Jerusalem recovered their military efficiency,
and prepared a more resolute defence than the unbroken
nation had been able to offer.

The .exiles, on the other hand, succeeded in preserving
most of their national peculiarities under the very eyes
of their conquerors. Of their temporal condition very
little is known beyond the fact that they found themselves
in tolerably easy circumstances, with the opportunity to
acquire property and amass wealth. The advice which
Jeremiah sent them from Jerusalem, that they should
identify themselves with the interests of Babylon, and live
settled and orderly lives in peaceful industry and domestic
happiness (Jer. xxix. 5-7), shows that they were not
treated as prisoners or as slaves. They appear to have
been distributed in villages in the fertile territory of
Babylon, and to have formed themselves into separate
communities under the elders, who were the natural
authorities in a simple Semitic society. The colony in
which Ezekiel lived was located in Tel Abib, near the
Nahr (river or canal) Kebar, but neither the river nor the
settlement can now be identified. The Kebar, if not the
name of an arm of the Euphrates itself, was probably one
of the numerous irrigating canals which intersected in all
parts the great alluvial plain of the Euphrates and Tigris.!

! The opinion, once prevalent, that it was the Chaboras in Northern
Mesopotamia, where colonies of Northern Israelites had been settled a
century and a half before, has nothing to justify it, and is now universally
abandoned.



DECLINE AND FALL OF THE JEWISH STATE 11

In this settlement the prophet had his own house, where
the people were free to visit him, and social life in all
probability differed little from that in a small provincial
town in Palestine. That, to be sure, was a great change
for the quondam aristocrats of Jerusalem, but it was
not a change to which they could not readily adapt
themselves.

Of much greater importance, however, is the state of
mind which prevailed amongst these exiles. And here
again the remarkable thing is their intense preoccupation
with matters national and Israelitic. A lively intercourse
with the mother country was kept up, and the exiles were
perfectly informed of all that was going on in Jerusalem.
There were, no doubt, personal and selfish reasons for
their keen interest in the doings of their countrymen at
home. The antipathy which existed between the two
branches of the Jewish people was extreme. The exiles
had left their chiidren behind them (Ezek. xxiv. 21, 25)
to suffer under the reproach of their fathers’ misfortunes.
They appear also to have been compelled to sell their
estates hurriedly on the eve of their departure, and such
transactions, necessarily turning to the advantage of the
purchasers, left a deep grudge in the breasts of the sellers.
Those who remained in the land exulted in the calamity
which had brought so much profit to themselves, and
thought themselves perfectly secure in so doing because
they regarded their brethren as men driven out for their
sins from Jehovah's heritage. The exiles on their part
affected the utmost contempt for the pretensions of the
upstart plebeians who were carrying things with a high
hand in Jerusalem. Like the French Lmigrés in the time
of the Revolution, they no doubt felt that their country
was being ruined for want of proper guidance and expe-
rienced statesmanship. Nor was it altogether patrician
prejudice that gave them this feeling of their own supe-
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riority. Both Jeremiah and Ezekiel regard the exiles as
the better part of the nation, and the nucleus of the Mes-
sianic community of the future. For the present, indeed,
there does not seem to have been much to choose, in point
of religious belief and practice, between the two sections
of the people. In both places the majority were steeped
in idolatrous and superstitious notions ; some appear even
to have entertained the purpose of assimilating themselves
to the hecathen around, and only a small minority were
steadfast in their allegiance to the national religion. Yet
the exiles could not, any more than the remnant in Judah,
abandon the hope that Jehovah would save His sanctuary
from desecration. The Temple was “the excellency of
their strength, the desire of their eyes, and that which
their soul pitied ” (Ezek. xxiv. 21). False prophets appeared
in Babylon to prophesy smooth things, and assure the
exiles of a speedy restoration to their place in the people
of God. It was not till Jerusalem was laid in ruins, and
the Jewish state had disappeared from the earth, that
the Israclites were in a mood to understand the meaning
of God’s judgment, or to learn the lessons which the
prophecy of nearly two centuries had vainly striven to
inculcate,

We have now reached the point at which the Book of
Ezekiel opens, and what remains to be told of the history
of the time will be given in connection with the prophecies
on which it is fitted to throw light. But before proceeding
to consider his entrance on the prophetic office, it will
be useful to dwell for a little on what was probably the
most fruitful influence of Ezekiel’s youth, the personal
influence of his contemporary and predecessor Jeremiah,
This will form the subject of the next chapter.



CHAPTER II
JEREMIAH AND EZEKIEL

ACH of the communities described in the last chapter

was the theatre of the activity of a great prophet.
When Ezekiel began to prophesy at Tel Abib, Jeremiah
was approaching the end of his great and tragic career.
For five-and-thirty years he had been known as a prophet,
and during the latter part of that time had been the most
prominent figure in Jerusalem. For the next five years
their ministries were contemporaneous, and it is somewhat
remarkable that they ignore each other in their writings
so completely as they do. We would give a good deal to
have some reference by Ezekiel to Jeremiah or by Jeremiah
to Ezekiel, but we find none. Scripture does not often
favour us with those cross-lights which prove so instruc-
tive in the hands of a modern historian. While Jeremiah
knows of the rise of false prophets in Babylonia, and
Ezekiel denounces those he had left behind in Jerusalem,
neither of these great men betrays the slightest conscious-
ness of the existence of the other. This silence is speci-
ally noticeable on Ezekiel's part, because his frequent
descriptions of the state of society in Jerusalem give him
abundant opportunity to express his sympathy with the
position of Jeremiah. When we read in the twenty-
second chapter that there was not found a man to make
up the fence and stand in the breach before God, we
might be tempted to conclude that he really was not
aware of Jeremiah's noble stand for righteousness in the

13
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corrupt and doomed city. And yet the points of contact
between the two prophets are so numerous and so obvious
that they cannot fairly be explained by the common
operation of the Spirit of God on the minds of both.
There is nothing in the nature of prophecy to forbid the
view that one prophet learned from another, and built on
the foundation which his predecessors had laid ; and when
we find a parallelism so close as that between Jeremiah
and Ezekiel we are driven to the conclusion that the
influence was unusually direct, and that the whole-
thinking of the younger writer had beMed by
the teaching and example of the older. ’

In what way this influence was communicated is a
question on which some difference of opinion may exist.
Some writers, such as Kuenen, think that the indebtedness
of Ezekiel to Jeremiah was mainly literary. That is to
say, they hold that it must be accounted for by prolonged
study on Ezekiel's part of the written prophecies of him
who was his teacher. Kuenen surmises that this happened
after the destruction of Jerusalem, when some friends
of Jeremiah arrived in Babylon, bringing with them the
completed volume of his prophecies. Before Ezekiel pro-
ceeded to write his own prophecies, his mind is supposed
to have been so saturated with the ideas and language of
Jeremiah that every part of his book bears the impress
and betrays the influence of his predecessor. In this fact,
of course, Kuenen finds an argument for the view that
Ezekiel’s prophecies were written at a comparatively late
period of his life. It is difficult to speak with confidence
on some of the points raised by this hypothesis. That
the influence of Jeremiah can be traced in all parts of the
book of Ezekiel is undoubtedly true ; but it is not so clear
that it can be assigned equally to all periods of Jeremiah's
activity. Many of the prophecies of Jeremiah cannot be
referred to a definite date: and we do not know what
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means Ezekiel had of obtaining copies of those which
belong to the period after the two prophets were separated.
We know, however, that a great part of the book of
Jeremiah was in writing several years before Ezekiel
was carried away to Babylon; and we may safely
assume that amongst the treasures which he took with
him into exile was the roll written by Baruch to the
dictation of Jeremiah in the fourth year of Jehoiakim
(Jer. xxxvi.). Even later oracles may have reached
Ezekiel either before or during his prophetic career
through the active correspondence maintained between
the exiles and Jerusalem. It is possible, therefore, that
even the literary dependence of Ezekiel on Jeremiah may
belong to a much earlier time than the final issue of the
book of Ezekiel ; and if it should be found that ideas in
the earlier part of the book suggest acquaintance with a
later utterance of Jeremiah, the fact need not surprise us.
It is certainly no sufficient reason for concluding that the
whole substance of Ezekiel's prophecy had been recast
under the influence of a late perusal of the work of
Jeremiah.

But, setting aside verbal coincidences and other pheno-
mena which suggest literary dependence, there remains
an affinity of a much deeper kind between the teaching
of the two prophets, which can only be explained, if it is
to be explained at all, by the personal influence of the
older upon the younger. And it is these more funda-
mental resemblances which are of most interest for our
present purpose, because they may enable us to under-
stand something of the settled convictions with which
Ezekiel entered on the prophet’s calling. Moreover, a
comparison of the two prophets will bring out more clearly
than anything else certain aspects of the character of
Ezckiel which it is important to bear in mind. Both are
men of strongly marked individuality, and no conception
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of the age in which they lived can safely be formed from
the writings of either, taken alone.

It has been already remarked that Jeremiah was the
most conspicuous public character of his day. If it be
the case that he threw his spell over the youthful mind
of Ezekiel, the fact is the most striking tribute to his
influence that could be conceived. No two men could
differ more widely in natural temperament and character.
Jeremiah is the prophet of a_dying nation, and the agony
of Judah's prolonged death-struggle is reproduced with
tenfold intensity in the inward conflict which rends the
heart of the prophet. Inexorable in his prediction of the
coming doom, he confesses that this is because he is over-
mastered by the Divine power which urges him into a
path from which his nature recoiled. He deplores the
isolation which is forced upon him, the alienation of
friends and kinsmen, and the constant strife of which he
is the reluctant cause. He feels as if he could gladly
shake off the burden of prophetic responsibility and become
a man amongst common men. His human sympathies go
forth towards his unhappy country, and his heart bleeds
for the misery which he sees hanging over the misguided
people, for whom he is forbidden even to pray. The tragic
conflict of his life reaches its height in those expostulations
with Jehovah which are amongst the most remarkable
passages of the Old Testament. They express the shrink-
ing of a sensitive nature from the inward necessity in
which he was compelled to recognise the higher truth ;
and the wrestling of an earnest spirit for the assurance of
his personal standing with God, when all the outward
institutions of religion were being dissolved.

To such mental conflicts Ezekiel was a stranger, or if
he ever passed through them the traces of them have
almost vanished from his written words. He can hardly
be said to be more severe than Jeremiah ; but his severity
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seems more a part of himself, and more in keeping with
the bent of his disposition. He is wholly on the side
of the divine sovereignty ; there is no reaction of the
human sympathles against the imperative dictates of the
prophetic inspiration ; he is one in whom every thought
seems brought into captivity to the word of Jehovah. It
is possible that the completeness with which Ezekiel
surrendered himself to the judicial aspect of his message
may be partly due to the fact that he had been familiar
with its leading conceptions from the teaching of Jeremiah ;
but it must also be due to a certain austerity natural to
him. Less emotional than Jeremiah, his mind was more
readily taken possession of by the convictions that formed
the substance of his prophetic message. He was evidently
a man of profoundly ethical habits of thought, stern and’
uncompromising in his judgments, both on himself and
other men, and gifted with a strong sense of human
responsibility. As his captivity cut him off from living
contact with the national life, and enabled him to survey
his country’s condition with something of the dispassionate
scrutiny of a spectator, so his natural disposition enabled
him to realise in his own person that breach with the past
which was essential to the purification of religion. He had
the qualities which marked him out for the prophet of the
new order that was to be, as clearly as Jeremiah had those
which fitted him to be the prophet of a nation’s dissolution.

In social standing, also, and professional training, the
men were far removed from each other. Both were
priests, but Ezekiel belonged to the house of Zadok, who
officiated in the central sanctuary, while Jeremiah’s family
may have been attached to one of the provincial sanc-
tuaries.! The interests of the two classes of priests came

! This, however, is not certain. Although Jeremiah’s property and
residence were in Anathoth, his official connection may have been with
the Temple in Jerusalem.

2
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into sharp collision as a consequence of Josiah’s reforma-
tion. The law provided that the rural priesthood should
be admitted to the service of the Temple on equal terms
with their brethren of the sons of Zadok; but we are
expressly informed that the Temple priests successfully
resisted this encroachment on their peculiar privileges.
It has been adduced by several expositors as a proof of
Ezekiel’s freedom from caste prejudice, that he was willing
to learn from a man who was socially his inferior, and
who belonged to an order which he himself was to
declare unworthy of full priestly rights in the restored
theocracy. But it must be said that there was little in
Jeremiah’s public work to call attention to the fact that
he was by birth a priest. In the profound spiritual sense
of the Epistle to the Hebrews we may indeed say that
he was at heart a priest, “having compassion on the
ignorant and them that are out of the way, forasmuch as
he himself was compassed with infirmity.” DBut this
quality of spiritual sympathy sprang from his calling as
a prophet rather than from his priestly training. One
of the contrasts between him and Ezekiel lies just in the
respective estimates of the worth of ritual which underlie
their teaching. Jeremiah is distinguished even among
the prophets by his indifference to the outward institutions
and symbols of religion which it is the priest’s function
to conserve. He stands in the succession of Amos and
Isaiah as an upholder of the purely ethical character of
the service of God. Ritual forms no essential element
of Jehovah's covenant with Israel, and it is doubtful if
his prophecies of the future contain any reference to a
priestly class or priestly ordinances.! In the present he

! The passage xxxiii. 14-26 is wanting in the LXX,, and may possibly
be a later insertion. Even if genuine it would hardly alter the general
estimate of the prophet’s teaching expressed above,
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repudiates the actual popular worship as offensive to
Jehovah, and, except in so far as he may have given his
support to Josiah’s reforms, he does not concern himself _
to put anything better in its place. To Ezekiel, on the
contrary, a pure worship is a primary condition of Israel’s
enjoyment of the fellowship of Jehovah. .All through his
teaching we detect his deep sense of the religious value
of priestly ceremonies, and in the concluding vision that
underlying thought comes out clearly as a fundamental
principle of the new religious constitution. Here again
we can see how each prophet was providentially fitted
for the special work assigned him to do. To Jeremiah
it was given, amidst the wreck of all the material em-
bodiments in which faith had clothed itself in the past,
to realise the essential truth of religion as personal com-
munion with God, and so to rise to the conception of a
purely splrltual rehglon in which the will of God should
be written in the heart of every believer. To Ezekiel
was committed the different, but not less necessary, task
of organising the religion of the immediate future, and
providing the forms which were to enshrine the truths of
revelation until the coming of Christ. And that task
could not, humanly speaking, have been performed but by
one whose training and inclination taught him to appre-
ciate the value of those rules of ceremonial sanctity which
were the tradition of the Hebrew priesthood.

Very closely connected with this is the attitude of the
two prophets to what we may call the legal aspect of
religion. Jeremiah seems to have become convinced at a
very early date of the insufficiency and shallowness of
the revival of religion which was expressed in the esta-
blishment of the national covenant in the reign of Josiah.
He seems also to have discerned some of the evils which
are inseparable from a religion of the letter, in which the
claims of God are presented in the form of external laws



Vv

20 THE BOOK OF EZEKIEL

and ordinances. And these convictions led him to the
conception of a far higher manifestation of God’s redeem-
ing grace to be realised in the future, in the form of a
new covenant, based on God’s forgiving love, and operative
through e}_personal knowledge of God, and the law written
on the heart and mind of each member of the covenant
people. That is to say, the living principle of religion
must be implanted in the heart of each true Israelite, and
his obedience must be what we call evangelical obedience,
springing from the free impulse of a nature renewed by
the knowledge of God. Ezekiel is also impressed by the
failure of the Deuteronomic covenant-and the need of a
new heart before Israel is able to comply with the high
requirements of the holy law of God. But he does not
appear to have been led to connect the failure of the
past with the inherent imperfection of a legal dispensation
as such. Although his teaching is full of evangelical
truths, amongst which the doctrine of regeneration holds

. a conspicuous place, we yet observe that with him a man’s

\

righteousness before God consists in acts of obedience to
the objective precepts of the divine law. This of course
does not mean that Ezekiel was concerned only about
the outward act and indifferent to the spirit in which
the law was observed. But it does mean that the end
of God’s dealings with His people was to bring them into
a condition for fulfilling His law, and that the great aim
of the new Israel was the faithful observance of the law
which expressed the conditions on which they could
remain in communion with God. Accordingly Ezekiel's
final ideal is on a lower plane, and therefore more
immediately practicable, than that of Jeremiah. Instead
of a purely spiritual anticipation expressing the essential
nature of the perfect relation between God and man,
Ezekiel presents us with a definite, clearly conceived
vision of a new theocracy—a state which is to be the
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outward embodiment of Jehovah’s will and in which life
is minutely regulated by His law.

If in spite of such wide differences of temperament, of
education, and of religious experience, we find neverthe-
less a substantial agreement in the teaching of the two
prophets, we must certainly recognise in this a striking
evidence of the stability of that conception of God and
His providence which was in the main a product of
Hebrew prophecy. It is not necessary here to enume-
rate all the points of coincidence between Jeremiah and
Ezekiel; but it will be of advantage to indicate a few
salient features which they have in common. Of these
one of the most important is their conception of the
prophetic_office. It can hardly be doubted that on this
subject Ezekiel had learned much both from observation
of Jeremiah’s career and from the study of his writings.
He knew something of what it meant to be a prophet to
Israel before he himself received the prophet’s commission;
and after he had received it his experience ran closely
parallel with that of his master. The idea of the prophet
as a man standing alone for God amidst a hostile world,
surrounded on every side by threats and opposition, was
impressed on each of them from the outset of his ministry.
To be a true prophet one must know how to confront men
with an inflexibility equal to theirs, sustained only by a
divine power which assures him of ultimate victory. He
is cut off, not only from the currents of opinion which
play around him, but from all share in common joys and
sorrows, living a solitary life in sympathy with a God
justly alienated from His people. This attitude of anta-
gonism to the people, as Jeremiah well knew, had been
the common fate of all true prophets. What is charac-
teristic of him and Ezekiel is that they both enter on their
work in the full consciousness of the stern and hopeless

nature of thelr task. Isaiah knew from the day he became
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a prophet that the effect of his teaching would be to harden
the people in unbelief; but he says nothing of personal
enmity and persecution to be faced from the outset. But
now the crisis of the people’s fate has arrived, and the
relations between the prophet and his age become more
and more strained as the great controversy approaches
its decision.

Another point of agreement which may be here men-
tioned is the_ estimate of Israel’s sin. Ezekiel goes further
than Jeremiah in the way of condemnation, regarding the
whole history of Israel as an unbroken recgrd“féf"\gf)ﬁ?abs“ywﬁv
and rebellion, while Jeremiah at least looks back to the
desert wandering as a time when the ideal relation between
Israel and Jehovah was maintained. But on the whole,
and especially with respect to the present state of the
nation, their judgment is substantially one. The source
of all the religious and moral disorders of the nation is
infidelity to Jehovah, which is manifested in the worship
of false gods and reliance on the help of foreign nations.
Specially noteworthy is the frequent recurrence in Jeremiah
and Ezekiel of the figure of ‘“whoredom,” an idea intro-
duced into prophecy by Hosea to describe these two
sins. The extension of the figure to the false worship
of Jehovah by images and other idolatrous emblems can
also be traced to Hosea; and in Ezekiel it is sometimes
difficult to say which species of idolatry he has in view,
whether it be the actual worship of other gods or the
unlawful worship of the true God. His position is that
an unspiritual worship implies an unspiritual deity, and
that such service as was performed at the ordinary sanc-
tuaries could by no possibility be regarded as rendered
to the true God who spoke through the prophets. From
this fountain-head of a corrupted religious sense proceed
all those immoral practices which both prophets stigmatise
as ‘‘abominations” and as a defilement of the land of



JEREMIAH AND EZEKIEL 23

Jehovah. Of these the most startling is the prevalent
sacrifice of children to which they both bear witness,
although, as we shall afterwards see, with a characteristic
difference in their point of view.

The whole picture, indeed, which Jeremiah and Ezekiel
present of contemporary society is appalling in the extreme.
Making all allowance for the practical motive of the pro-
phetic invective, which always aims at conviction of sin,
we cannot doubt that the state of things was sufficiently
serious to mark Judah as ripe for judgment. The very
foundations of society were sapped by the spread of licence
and high-handed violence through all classes of the com-
munity. The restraints of religion had been loosened by
the feeling that Jehovah had forsaken the land, and nobles,
priests, and prophets plunged into a career of wickedness
and oppression which made salvation of the existing
nation impossible. The guilt of Jerusalem is symbolised
to both prophets in the innocent blood which stains her
skirts and cries to heaven for vengeance. The tendencies
which are uppermost are the evil legacy of the days of
Manasseh, when, in the judgment of Jeremiah and the
historian of the books of Kings,! the nation sinned beyond
hope of mercy. In painting his lurid pictures of social
degeneracy Ezekiel is no doubt drawing on his own
memory and information ; nevertheless the forms in which
his indictment is cast show that even in this matter he
has learned to look on things with the eyes of his great
teacher.

It is scarcely necessary to add that both prophets
anticipate a_speedy downfall of the state and its restora-
tion in a more glorious form after a short interval, fixed by
Jeremiah at seventy years and by Ezekiel at forty years.
The restoration is regarded as final, and as embracing both

! Jer. xv. 4; 2 Kings xxiii. 26.
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branches of the Hebrew nation, the kingdom of the ten
tribes as well as the house of Judah. Fhe Messianic hope
in Ezekiel appears in a form similar to that in which it is
presented by Jeremiah ; in neither prophet is the figure of
the ideal King so prominent as in the prophecies of Isaiah.
The similarity between the two is all the more noteworthy
as an evidence of dependence, because Ezekiel’s final out-
look is towards a state of things in which the Prince has
a somewhat subordinate position assigned to Him, Both
prophets, again following Hosea, regard the spiritual re-
newal of the people as the effect of chastisement in exile.
Those parts of the nation which go first into banishment
are the first to be brought under the salutary influences of
God’s providential discipline ; and hence we find that Jere-
miah adopts a more hopeful tone in speaking of Samaria
and the captives of 597 than in his utterances to those who
remained in the land. This conviction was shared by
Ezekiel, in spite of his daily contact with abominations from
which his whole nature revolted. It has been supposed
that Ezekiel lived long enough to see that no such spiritual
transformation was to be wrought by the mere fact of cap-
tivity, and that, despairing of a general and spontaneous
conversion, he put his hand to the work of practical reform
as if he would secure by legislation the results which he had
once expected as fruits of repentance. If the prophet had
ever expected that punishment of itself would work a change
in the religious condition of his countrymen, there might
have been room for such a disenchantment as is here
assumed. But there is no evidence that he ever looked for
anything else than a regeneration of the people in captivity
by the supernatural working of the divine Spirit; and that
the final vision is meant to help out the divine plan by
human policy is a suggestion negatived by the whole scope
of the book. It may be true that his practical activity in
the present was directed to preparing individual men for
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the coming salvation; but that was no more than any
spiritual teacher must have done in a time recognised as
a period of transition. The vision of the restored thep-
cracy presupposes a national resurrection and a national
_repentance. And on the face of it it is such that man can
take no step towards its accomplishment until God has
prepared the way by creating the conditions of a perfect
religious community, both the moral conditions in the
mind of the people and the outward conditions in the
miraculous transformation of the land in which they are
to dwell.

Most of the points here touched upon will have to be
more fully treated in the course of our exposition, and
other affinities between the two great prophets will have
to be noticed as we proceed. Enough has perhaps been
said to show that Ezekiel’s thinking has been profoundly |
influenced by Jeremiah, that the influence extends not only
to the form but also to the substance of his teaching, and
can therefore only be explained by early impressions
received by the younger prophet in the days before the
word of the Lord had come to him.



CHAPTER 1II

THE VISION OF THE GLORY OF GOD

CHAPTER i

T might be hazardous to attempt, from the general

considerations advanced in the last two chapters, to
form a conception of Ezekiel's state of mind during the
first few years of his captivity. If, as we have found
reason to believe, he had already come under the influence
of Jeremiah, he must have been in some measure prepared
for the blow which had descended on him. Torn from
the duties of the office which he loved, and driven in upon
himself, Ezekiel must no doubt have meditated deeply on
the sin and the prospects of his people. From the first
he must have stood aloof from his fellow-exiles, who,
led by their false prophets, began to dream of the fall
of Babylon and a speedy return to their own land. He
knew that the calamity which had befallen them was but
the first instalment of a sweeping judgment before which
the old Israel must utterly perish. Those who remained
in Jerusalem were reserved for a worse fate than those
who had been carried away ; but so long as the latter
remained impenitent there was no hope even for them of
an alleviation of the bitterness of their lot. Such thoughts,
working in a mind naturally severe in its judgments, may
have already produced that attitude of alienation from the
whole life of his companions in misfortune which dominates
the first period of his prophetic career. But these con-

victions did not make Ezekiel a prophet. He had as yet
26
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no independent message from God, no sure perception
of the issue of events, or the path which Israel must
follow in order to reach the blessedness of the future.
inward change took place which brought him into
Jehovah's counsel, and disclosed to him the outlines of
all his future work, and endowed him with the courage to
stand forth amongst his people as the spokesman of Jehovah.

Like other great prophets whose personal experience
is recorded, Ezekiel became conscious of his prophetic
vocation through a vision of God. The form in which
Jehovah first appeared to him is described with great
minuteness of detail in the first chapter of his book. It
would seem that in some hour of solitary meditation by
the river Kebar his attention was attracted to a storm-
cloud forming in the north and advancing toward him
across the plain. The cloud may have been an actual
phenomenon, the natural basis of the theophany which
follows. Falling into a state of ecstasy, the prophet sees
the cloud grow luminous with an_ unearthly splendour.
From the midst of it there shines a brightness which he
compares to the lustre of electron.? Looking more closely,

!In the superscription of the book (ch. i. 1-3) a double date is given for
this occurrence. In ver. 1 it is said to have taken place “in the thirtieth
year”; but this expression has never been satisfactorily explained. The
principal suggestions are: (I) that it is the year of Ezekiel’s life; (2) that
the reckoning is from the year of Josiah’s reformation; and (3) that
it is according to some Babylonian era. But none of these has much
probability, unless, with Klostermann, we go further and assume that
the explanation was given in an earlier part of the prophet’s autobio-
graphy now lost—a view which is supported by no evidence and is
contrary to all analogy. Cornill proposes to omit ver. I entirely, chiefly
on the ground that the use of the first person before the writer’s name
has been mentioned is unnatural. That the superscription does not read
smoothly as it stands has been felt by many eritics; but the rejection
of the verse is perhaps a too facile solution.

* Not “amber,” but a natural alloy of silver and gold, highly estccmed
in antiquity.
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he discerns four living creatures, of strange composite form,
—human in general appearance, but winged ; and each
having four heads combining the highest types of animal
life—man, lion, ox, and eagle. These are afterwards
identified with the cherubim of the Temple symbolism
(ch. x. 20) ; but some features of the conception may have
been suggested by the composite animal figures of Baby-
lonian art, with which the prophet must have been already
familiar. The interior space is occupied by a hearth of
glowing coals, from which lightning-flashes constantly
dart to and fro between the cherubim. Beside each
cherub is a wheel, formed apparently of two wheels inter-
secting each other at right angles. The appearance of the
wheels is like “ chrysolite,” and their rims are filled with
eyes, denoting the intelligence by which their motions are
directed. The wheels and the cherubim together embody
the spontaneous energy by which the throne of God is
transported whither He wills; although there is no
mechanical connection between them, they are represented
as animated by a common spirit, directing all their
qmotions in perfect harmony. Over the heads and out-
stretched wings of the cherubim is a rigid pavement or
“firmament,” like crystal; and above this a sapphire stone !
supporting the throne of Jehovah. The divine Being is
seen in the likeness of a man; and around Him, as if to
temper the fierceness of the light in which He dwells, is
a radiance like that of the rainbow. It will be noticed that
while Ezekiel's imagination dwells on what we must con-
sider the accessories of the vision—the fire, the cherubim,
the wheels—he hardly dares to lift his eyes to the person
of Jehovah Himself. The full meaning of what he is
passing through only dawns on him when he realises
that he is in the presence of the Almighty. Then he

1 Cf. Exod. xxiv. 10; *like the very heavens for pureness.’
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falls on his face overpowered by the sense of his own
insignificance.

There is no reason to doubt that what is thus described
represents an actual experience on the part of the prophet.
It is not to be regarded merely as a conscious clothing of
spiritual truths in symbolic imagery. The description of a
vision is of course z conscious exercise of literary faculty ;
and in all such cases it must be difficult to distinguish
what a prophet actually saw and heard in the moment of
inspiration from the details which he was compelled to
add in order to convey an intelligible picture to the minds
of his readers. It is probable that in the case of Ezekiel
the element of free invention has a larger range than in
the less elaborate descriptions which other prophets give
of their visions. But this does not detract from the force |
of the prophet’s own assertion that what he relates was
based on a real and definite experience when in a state
of prophetic ecstasy. This is expressed by the words !
“the hand of Jehovah was upon him” (ver. 3)—a phrase
which is invariably used throughout the book to denote the
prophet s peculiar mental condition when the communication
of divine truth was accompanied by experiences of a
visionary order. Moreover, the account given of the state
in which this vision left him shows that his natural con-
sciousness had been overpowered by the pressure of super-
sensible realities on his spirit. He tells us that he went
“in bitterness, in the heat of his spirit, the hand of the
Lord being heavy upon him ; and came to the exiles at
Tel-abib, . . . and sat there seven days stupefied in their
midst ” (ch. iii. 14, I3).

Now whatever be the ultimate nature of the prophetic
vision, its significance for us would appear to lie in the un-
trammelled working of the prophet’s imagination under the
influence of spiritual perceptions which are too profound to
be expressed as abstract ideas. The prophet’s conscious-
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ness is not suspended, for he remembers his vision and
reflects on its meaning afterwards ; but his intercourse with
the outer world through the senses is interrupted, so that his
mind moves freely amongst images stored in his memory,
and new combinations are formed which embody a truth
not previously apprehended. The fablean of the vision is
therefore always capable to some extent of a psychological
explanation. The elements of which it is composed must
have been already present in the mind of the prophet,
and in so far as these can be traced to their sources we
are enabled to understand their symbolic import in the
novel combination in which they appear. But the real
significance of the vision lies in the immediate impression
left on the mind of the prophet by the divine realities
which govern his life, and this is especially true of the
vision of God Himself which accompanies the call to
the prophetic office. Although no vision can express the
whole of a prophet’s conception of God, yet it represents
to the imagination certain fundamental aspects of the
divine nature and of God’s relation to the world and to
men ; and through all his subsequent career the prophet
will be influenced by the form in which he once beheld
the great Being whose words come to him from time
to time. To his later reflection the vision becomes a
symbol of certain truths about God, although in the first
instance the symbol was created for him by a mysterious
operation of the divine Spirit in a process over which he
had no control. In one respect Ezekiel's inaugural vision
seems to possess a greater importance for his theology
than is the} case with any other prophet. With the other
prophets the vision is a momentary experience, of which
the: spiritual meaning passes into the thinking of the
prophet, but which does not recur again in the visionary
form. With Ezekiel, on the other hand, the vision be-
comes a fixed and permanent symbol of Jehovah, appearing
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again and again in precisely the same form as often as the
reality of God’s presence is impressed on his mind.

The essential question, then, with regard to Ezekiel's
vision is, What revelation of God or what ideas respecting
God did it serve to impress on the mind of the prophet ?
It may help us to answer that question if we begin by
considering certain affinities which it presents to the great
vision which opened the ministry of Isaiah. It must be
admitted that Ezekiel's experience is much less intelligible
as well as less impressive than Isaiah’s. In Isaiah’s
delineation we recognise the presence of qualities which
belong to genius of the highest order. The perfect
balance of form and idea, the reticence which suggests
without exhausting the significance of what is seen, the
fine artistic sense which makes every touch in the picture
contribute to the rendering of the emotion which fills
the prophet’s soul, combine to make the sixth chapter of
Isaiah one of the most sublime passages in literature.
No sympathetic reader can fail to catch the impression
which the passage is intended to convey of the awful
majesty of the God of Israel, and the effect produced on
a frail and sinful mortal ushered into that holy Presence.
We are made to feel how inevitably such a vision gives
birth to the prophetic impulse, and how both vision and
impulse inform the mind of the seer with the clear and
definite purpose which rules all his subsequent work.

The point in which Ezekiel’s vision differs most strik-
ingly from Isaiah’s is the almost entire suppression of his
subjectivity. This is so complete that it becomes diffi-
cult to apprehend the meaning of the vision in relation
to his thought and activity. Spiritual realities are so
overlaid with symbolism that the narrative almost fails
to reflect the mental state in which he was consecrated
for the work of his life. Isaiah’s vision is a drama,
Ezekiel's is a spectacle; |in the one religious truth is
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expressed in a series of significant actions and words, in
the other it is embodied in forms and splendours that
appeal only to the eye. One fact may be noted in illustra-
tion of the diversity between the two representations. The
scenery of Isaiah’s vision is interpreted and spiritualised by
the medium of language. The seraphs’ hymn of adoration
strikes the note which is the central thought of the vision,
and the exclamation which breaks from the prophet’s lips
reveals the impact of that great truth on a human spirit.
The whole scene is thus lifted out of the region of mere
symbolism into that of pure religious ideas. Ezekiel's,
on the other hand, is like a song without words. His
cherubim are speechless. While the rustling of their
wings and the thunder of the revolving wheels break on
his ear like the sound of mighty waters, no articulate
voice bears home to the mind the inner meaning of what
he beholds. Probably he himself felt no need of it. The
pictorial character of his thinking appears in many features
of his work ; and it is not surprising to find that the import
of the revelation is expressed mainly in visual images.
Now these differences are in their own place very in-
structive, because they show how intimately the vision is
related to the individuality of him who receives it, and
how even in the most exalted moments of inspiration the
mind displays the same tendencies which characterise
its ordinary operations. Yet Ezekiel's vision represents
a spiritual experience not less real than Isaiah’s. His
mental endowments are of a different order, of a lower
order if you will, than those of Isaiah; but the essential
fact that he too saw the glory of God and in that vision
obtained the insight of the true prophet is not to be
explained away by analysis of his literary talent or of
the sources from which his images are derived. It is
allowable to write worse Greek than Plato; and it is no
disqualification for a Hebrew prophet to lack the grandeur
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of imagination and the mastery of style which are the
notes of Isaiah’s genius.

In spite of their obvious dissimilarities the two visions
have enough in common to show that Ezekiel's thoughts
concerning God had been largely influenced by the study
of Isaiah. Truths that had perhaps long been latent in
his mind now emerge into clear consciousness, clothed in
forms which bear the impress of the mind in which they
were first conceived. The fundamental idea is the same
in each vision: the absolute and universal sovereignty

: VETELZ
of God. ‘“Mine eyes have seen the King, Jehovah of
hosts.”  Jehovah "appears in human form, seated on a

throne and attended by ministering creatures which serve
to show forth some part of His glory. In the one case
they are seraphim, in the other cherubim; and the func-
tions imposed on them by the structure of the vision are
very diverse in the two cases. DBut the points in which
they agree are more significant than those in which they
differ. They are the agents through whom Jehovah
exercises His sovereign authority, beings full of life and
intelligence and moving in swift response to His will.
Although free from earthly imperfection they cover them-
selves with their wings before His majesty, in token of
the reverence which is due from the creature in presence
of the Creator. For the rest they are symbolic figures
embodying in themselves certain attributes of the Deity,
or certain aspects of His kingship. Nor can Ezekiel any
more than Isaiah think of Jehovah as the King apart from
the emblems associated with the worship of His earthly
sanctuary. The cherubim themselves are borrowed from
the imagery of the Temple, although their forms are
different from those which stood in the Holy of holies.
So again the altar, which was naturally suggested to
Isaiah by the scene of his vision being laid in the Temple,
appears in Ezekiel's vision in the form of the hearth of

3
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glowing coals which is under the divine throne. It is
true that the fire symbolises destructive might rather
than purifying energy (see ch. x. 2), but it can hardly be
doubted that the origin of the symbol is the altar-hearth
of the sanctuary and of Isaiah’s vision. It is as if the
essence of the Temple and its worship were transferred
to the sphere of heavenly realities where Jehovah’s glory
is fully manifested. All this, therefore, is nothing more
than the embodiment of the fundamental truth of the Old
Testament religion—that Jehovah is the almighty King
of heaven and earth, that He executes His sovereign
purposes with irresistible power, and that it is the highest
privilege of men on earth to render to Him.the hemage
and adoration which the sight of His glory draws forth
from heavenly beings.

The idea of Jehovah'’s kingship, however, is presented in
the Old Testament under two aspects. On the one hand,
it denotes the moral sovereignty of God over the people
whom He had chosen as His own and to whom His will
was ‘continuously revealed as the guide of their national
and social life. On the other hand, it denotes God’s abso-
lute dominion over the forces of nature and the events of
history, in virtue of which all things are the unconscious
instruments of His purposes. These two truths can never
be separated, although the emphasis is laid sometimes on
the one and sometimes on the other. Thus in Isaiah’s
vision the emphasis lies perhaps more on the doctrine
of Jehovah’s kingship over Israel. It is true that He is
at the same time represented as One whose glory is the
‘ fulness of the whole earth,” and who therefore manifests
His power and presence in every part of His world-wide
dominions. But the fact that Jehovah's palace is the
idealised Temple of Jerusalem suggests at once, what all
the teaching of the prophet confirms, that the nation of
Israel is the special sphere within which His kingly

S
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authority is to obtain practical recognition. While no
man had a firmer grasp of the truth that God wields
all natural forces and overrules the actions of men in
carrying out His providential designs, yet the leading
ideas of His ministry are those which spring-frem-the
thought of Jehovah’s presence in the midst of Iis people
and the obligation that lies on Israel to recognise His
sovereignty. He is, to use Isaiah’s own expression, the
“ Holy One of Israel.”

This aspect of the divine kingship is undoubtedly re-
presented in the vision of Ezekiel. We have remarked
that the imagery of the vision is to some extent moulded
on the idea of the sanctuary as_the seat of Jehovah's
government, and we ‘shall find later on that the final
resting-place of this emblem of His presence is a restored
sanctuary in the land of Canaan. But the circumstances
under which Ezekiel was called to be a prophet required
that prominence should be given to the complementary
truth that the kingship of Jehovah was independent of
His special relation to Israel. For the present the tie
between Jehovah and His land was dissolved. Israel had
disowned her divine King, and was left to suffer the
consequences of her disloyalty. Hence it is that the
vision appears, not from the direction of Jerusalem, but
“out of the north,” in token that God has departed from
His Temple and abandoned it to its enemies. In this
way the vision granted to the exiled prophet on the plain
of Babylonia embodied a truth opposed to the religious
prejudices of his time, but reassuring to himself—that the
fall of Israel leaves the essential sovereignty of Jehovah
untouched ; that He still lives and reigns, although His
people are trodden underfoot by worshippers of other
gods. But more than this, we can see that on the whole
the tendency of Ezekiel’s vision, as distinguished from
that of Isaiah, is to emphasise the universality of Jehovah's
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relations to the world of nature and of mankind. His
throne rests here on a sapphire stone, the symbol of
heavenly purity, to signify that His true dwelling-place is
above the firmament, in the heavens, which are equally near
to every region of the earth. Moreover, it is mounted
on a chariot, by which it is moved from place to place
with a velocity which suggests ubiquity, and the chariot
is borne by “living creatures” whose forms unite all that
is symbolical of power and dignity in the living world.
Further, the shape of the chariot, which is foursquare,
and the disposition of the wheels and cherubim, which
is such that there is no before or behind, but the same
front presented to each of the four quarters of the globe,
indicate that all parts of the universe are alike accessible
to the presence of God. Finally, the wheels and the
cherubim are covered with eyes, to denote that all things
are open to the view of Him who sits on the throne. The
attributes of God here symbolised are those which express
His relations to created existence as a whole—omni-
presence, omnipotence, omniscience. These ideas are
obviously incapable of adequate representation by any
sensuous image—they can only be suggested to the mind ;
and it is just the effort to suggest such transcendental
attributes that imparts to the vision the character of
obscurity which attaches to so many of its details.
Another point of comparison between Isaiah and Ezekiel
is suggested by the name which the latter constantly uses
for the appearance which he sees, or rather perhaps for
that part of it which represents the personal appearance
of God. He calls it the “glory of Jehovah,” or ‘glory
of the God of Israel.” The word for glory (kabod) is
used in a variety of senses in the Old Testament. Ety-
mologically it comes from a root expressing the idea
of heaviness. When used, as here, concretely, it signifies
that which is the outward manifestation of power or
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worth or dignity. In. human affairs it may be used of
a man’s wealth, or the pomp and circumstance of military
array, or the splendour and pageantry of a royal court,
those things which oppress the minds of common men
with a sense of magnificence. In like manner, when
applied to God, it denotes some reflection in the outer
world of His majesty, something that at once reveals and
conceals His essential Godhead. Now we remember that
the second line of the seraphs’ hymn conveyed to Isaiah’s
mind this thought, that “that which fills the whole earth
is His glory.” What is this “filling of the whole earth”
in which the prophet sees the effulgence of the divine
glory? Is his feeling akin to Wordsworth’s

‘“sense sublime
Of something far more deeply  interfused,
Whose dwelling is the light of setting suns,
And the round ocean, and the living air,
And the blue sky, and in the mind of man”?

At least the words must surely mean that all through
nature Isaiah recognised that which declares the glory
of God, and therefore in some sense reveals Him.
Although they do not teach a doctrine of the divine
immanence, they contain all that is religiously valuable
in that doctrine. In Ezekiel, however, we find nothing
that looks in this direction. It is characteristic of his
thoughts about God that the very word “ glory ” which
Isaiah uses of something diffused through the earth
is here employed to express the concentration of all
divine qualities in a single image of dazzling splendour,
but~belonging to heaven rather than to earth. Glory
is here equivalent to brightness, as in the ancient con-
ception of the bright cloud which led the people through
the desert and that which filled the Temple with over-
powering light when Jehovah took possession of it
(2 Chron. vii. 1-3). In a striking passage of his last
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vision Ezekiel describes how this scene will be repeated
when Jehovah returns to take up His abode amongst
His people and the earth will be lighted up with His
glory (ch. xliii. 2). But meanwhile it may seem to us
that earth is left poorer by the loss of that aspect of
nature in which Isaiah discovered a revelation of the
divine.

Ezekiel is conscious that what he has seen is after
all but an imperfect semblance of the essential glory of
God on which no mortal eye can gaze. All that he
describes is expressly said to be an ‘‘ appearance” and
a ‘“likeness.” When he comes to speak of the divine
form in which the whole revelation culminates he can say
no more than that it is the ‘“appearance of the likeness
of the glory of Jehovah.” The prophet appears to
realise his inability to penetrate behind the appearance
to the reality which it shadows forth. The clearest
vision of God which the mind of man can receive is an
after-look like that which was vouchsafed to Moses when
the divine presence had passed by (Exod. xxxiii. 23).
So it was with Ezekiel. The true revelation that came
to him was not in what he saw with his eyes in the
moment of his initiation, but in the intuitive knowledge
of God which from that hour he possessed, and which
enabled him to interpret more fully than he could have
done at the time the significance of his first memorable
meeting with the God of Israel. What he retained in
his waking hours was first of all a vivid sense of the
reality of God's being, and then a mental picture suggest-
ing those attributes which lay at the foundation of his
prophetic ministry.

It is easy to see how this vision dominates all Ezekiel’s
thinking about the divine nature. The God whom he
saw was in the form of a man, and so the God of his
conscience is a moral person to whom he fearlessly
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ascribes the parts and even the passions of humanity.
He speaks through the prophet in the language of royal
authority, as a king who will brook no rival in the
affections of his pecople. As King of Israel He asserts
His determination to reign over them with a mighty
hand, and by mingled goodness and severity to break
their stubborn heart and bend them to His purpose.
There are perhaps other and more subtle affinities between
the symbol of the vision and the prophet’s inner con-
sciousness of God. Just as the vision gathers up all in
nature that suggests divinity into one resplendent image,
so it is also with the moral action of God as conceived by
IEzekiel. His government of the world is self-centred ;
Tall the ends which He pursues in His providence lie within
Himself. His dealings with the nations, and with Israel
in particular, are dictated by regard for His own glory,
or, as Ezckiel expresses it, by pity for His great name.
“Not for your sake do I act, O house of Israel, but for
My holy name, which ye have profaned among the
heathen whither ye went” (ch. xxxvi. 22). The relations
into which He enters with men are all subordinate to the
supreme purpose of “ sanctifying ” Himself in the eyes of
the world or manifesting Himself as He truly is. It is
no doubt possible to exaggerate this feature of Ezekiel's
theology in a way that would be unjust to the prophet.
After all, Jehovah’s desire to be known as He is implies
a regard for His creatures which includes the ultimate
intention to bless them. It is but an extreme expression
in the form necessary for that time of the truth to which
all the prophets bear witness, that the knowledge of God
is the indispensable condition of true blessedness to men.
Still, the difference is marked between the “not for your
sake” of Ezekiel and the “human bands, the cords of
love” of which Hosea speaks, the yearning and compas-
sionate affection that binds Jehovah to His erring people.
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In another respect the symbolism of the vision may be
taken as an emblem of the Hebrew conception of the
universe, The Bible has no scientific theory of God’s
relation to the world; but it is full of the practical con-
viction that all nature responds to His behests, that all
occurrences are indications of His mind, the whole realm
of nature and history being governed by one Will which
works for moral ends. That conviction is as deeply
rooted in the thinking of Ezekiel as in that of any other
prophet, and, consciously or unconsciously, it is reflected
in the structure of the wmerkaba, or heavenly chariot,
which has no mechanical connection between its different
parts, and yet is animated by one spirit and moves
altogether at the impulse of Jehovah's will.

It will be seen that the general tendency of Ezekiel’s
conception of God is what might be described in modern
language as ‘transcendental.” In this, however, the
prophet does not stand alone, and the difference between
him and earlier prophets is not so great as is sometimes
represented. Indeed, the contrast between transcendent
and immanent is hardly applicable in the Old Testa-
ment religion. If by transcendence it is meant that God
is a being distinct from the world, not losing Himself
in the life of nature, but ruling over it and controlling
it as His instrument, then all the inspired writers of
the Old Testament are transcendentalists. But this does
not mean that God is separated from the human spirit by
a dead, mechanical universe which owes nothing to its
Creator but its initial impulse and its governing laws,
The idea that a world could come between man and God
is one that would never have occurred to a prophet. Just
because God is above the world He can reveal Himself
directly to the spirit of man, speaking to His servants
face to face as a man speaketh to his fricnd.

But frequently in the prophets the thought is expressed
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that Jehovah is ““far off” or “ comes from far " in the crises
of His people’s history. ‘“Am I a God at hand, saith
Jehovah, and not a God afar off ?” is Jeremiah's question
to the false prophets of his day; and the answer is, ‘ Do
not I fill heaven and earth? saith Jehovah.” On this
subject we may quote the suggestive remarks of a recent
commentator on Isaiah: ‘“ The local deities, the gods of
the tribal religions, are near; Jehovah is far, but at the
same time everywhere present. The remoteness of Jehovah
in space represented to the prophets better than our
transcendental abstractions Jehovah’s absolute ascendency.
This ‘far off’ is spoken with enthusiasm. Everywhere
and nowhere, Jehovah comes when His hour is come.”!
hat is the idea of Ezekiel's vision. God comes to him
/)Efrorn far,” but He comes very near. Our difficulty may
be to realise the nearness of God. Scientific discovery
has so enlarged our view of the material universe that
we feel the need of every consideration that can bring
home to us a sense of the divine condescension and
interest in man’s earthly history and his spiritual welfare.
But the difficulty which beset the ordinary Israelite even
so late as the Exile was as nearly as possible the opposite
of ours. His temptation was to think of God as only a
God “at hand,” a local deity, whose range of influence
was limited to a particular spot, and whose power was
measured by the fortunes of His own people. Above all
things he needed to learn that God was ‘“afar off,” filling
heaven and earth, that His power was exerted everywhere,
and that there was no place where either a man could
hide himself from God or God was hidden from man.
When we bear in mind these circumstances we can sce
how needful was the revelation of the divine omnipresence
as a step towards the perfect knowledge of God which
comes to us through Jesus Christ.

! Duhm on Isa, xxx. 27.



CHAPTER 1V

EZEKIEL’S PROPHETIC COMMISSION
CHAPTERS ii., iii

HE call of a prophet and the vision of God which

sometimes accompanied it are the two sides of one
complex experience. The man who has truly seen God
necessarily has a message to men. Not only.are his
spiritual perceptions quickened and all the powers of
his being stirred to the highest activity, but there is laid
on his conscience the burden of a sacred duty and a
lifelong vocation to the service of God and man. The
true prophet therefore is one who can say with Paul,
“] was not disobedient to the heavenly vision,” for that
cannot be a real vision of God which does not demand
obedience. And of the two elements the call is the one
that is indispensable to the idea of a prophet. We can
conceive a prophet without an ecstatic vision, but not
without a consciousness of being chasen by God for a
special work or a sense of moral responsibility for the
faithful declaration of His truth. Whether, as with Isaiah
and Ezekiel, the call springs out of the vision of God, or
whether, as with Jeremiah, the call comes first and is
supplemented by experiences of a visionary kind, the
essential fact in the prophet's initiation always is the
conviction that from a certain period in his life the word
of Jehovah came to him, and along with it the feeling of
personal obligation to God for the discharge of a mission
entrusted to him. While the vision merely serves to
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impress on the imagination by means of symbols a certain
conception of God's being, and may be dispensed with
when symbols are no longer the necessary vehicle of
spiritual truth, the call, as conveying a sense of one’s
true place in the kingdom of God, can never be wanting
to any man who has a prophetic work to do for God
amongst his fellow-men.

It has been already hinted that in the case of Ezekiel
the connection between the call and the vision is less
obvious than in that of Isaiah. The character of the narra-
tive undergoes a change at the beginning of ch.ii. The
first part is moulded, as we have seen, very largely
on the inaugural vision of Isaiah; the second betrays
with equal clearness the influence of Jeremiah. The
appearance of a break between the first chapter and the
second is partly due to the prophet’s laborious manner
of describing what he had passed through. It is altogether
unfair to represent him as having first curiously inspected
the mechanism of the merkada, and then bethought himself
that it was a fitting thing to fall on his face before it.
The experience of an ecstasy is one thing, the relating
of it is another. In much less time than it takes us to
master the details of the picture, Ezekiel had seen and
been overpowered by the glory of Jehovah, and had
become aware of the purpose for which it had been
revealed to him. He knew that God had come to him in
order to send him as a prophet to his fellow-exiles. And
just as the description of the vision draws out in detail
those features which were significant of God’s nature and
attributes, so in what follows he becomes conscious step
by step of certain aspects of the work to which he is
called. In the form of a series of addresses of the
Almighty there are presented to his mind the outlines
of his prophetic career—its conditions, its hardships, its
encouragements, and above all its binding and peremptory
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obligation. Some of the facts now set *before him, such
as the spiritual condition of his audience, had long been
familiar to his thoughts—others were new ; but now they
all take their proper place in the scheme of his life ; he is
made to know their bearing on his work, and what attitude
he is to adopt in face of them. All this takes place in the
prophetic trance; but the ideas remain with him as the
.sustaining principles of his subsequent work.

1. Of the truths thus presented to the mind of Ezekiel
the first, and the one that directly arises out of the
impression which the vision made on him, is his personal
insignificance. As he lies prostrate before the glory of
Jehovah he hears for the first time the name which ever
afterwards signalises his relation to the God who speaks
through him. It hardly needs to be said that the term
“son of man” in the book of Ezekiel is no title of honour
or of distinction. It is precisely the opposite of this.
It denotes the absence of distinction in the person of the
prophet. It signifies no more than ‘“member of the
human race” ; its sense might almost be conveyed if we
were to render it by the word “mortal.” It expresses the
infinite contrast between the heavenly and the earthly,
between the glorious Being who speaks from the throne
and the frail creature who needs to be supernaturally
strengthened before he can stand upright in the attitude
of service (ch.ii. 1). e felt that there was no reason
in himself for the choice which God made of him to be
a prophet. He is conscious only of the attributes which
he has in common with the race—of human weakness and
insignificance ; all that distinguishes him from other men
belongs to his office, and is conferred on him by God in
the act of his consecration. There is no trace of the
generous impulse that prompted Isaiah to offer himself
as a servant of the great King as soon as he realised that
there was work to be done. He is equally a stranger
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to the shrinking of Jeremiah’s sensitive spirit from the
responsibilities of the prophet’s charge. To Ezekiel the
divine Presence is so overpowering, the command is sa
definite and exacting, that no room is left for the play of
personal feeling ; the hand of the Lord is heavy on him,
and he can do nothing but stand still and hear.

2. The next thought that occupies the attention of the
prophet is the spiritual condition of those to whom he is
sent. It is to be noted that his mission presents itself to
him from the outset in two aspects. In the first place, he
is a prophet to the whole house of Israel, including the
lost kingdom of the ten tribes, as well as the two sec-
tions of the kingdom of Judah, those now in exile and
those still remaining in their own land. This is his ideal
audience ; the sweep of his prophecy is to embrace the
destinies of the nation as-a-whole, although but-a-small
part be within the reach of his spoken words. But in
literal fact he isto be the prophet of the exiles (ch.iii. 11);
that is the sphere in which he has to make proof of his
ministry. These two audiences are for the most part not
distinguished in the mind of Ezekiel; he sees the ideal in
the real, regarding the little colony in which he lives as
an epitome of the national life. But in both aspects of
his work the outlook is equally dispiriting. If he looks
forward to an active career amongst his fellow-captives,
he is given to know that “thorns and thistles” are with
him and that his dwelling is among scorpions (ch. ii. 6).
Petty persecution and rancorous opposition are the in-
evitable lot of a prophet there. And if he extends his
thoughts to the idealised nation he has to think of a people
whose character is revealed in a long history of rebellion
and apostasy : they are ‘“the rebels who have rebelled
against Me, they and their fathers to this very day”
(ch. ii. 3). The greatest difficulty he will have to contend
with is the impenetrability of the minds of his hearers
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to the truths of his message. The barrier of a strange
language suggests an illustration of the impossibility of
communicating spiritual ideas to such men as he is sent
to. But it is a far more hopeless barrier that separates
him from his people. ‘Not to a people of deep speech
and heavy tongue art thou sent; and not to many peoples
whose language thou canst not understand : if I had sent
thee to them, they would hear thee. DBut the house of
Israel will refuse to hear thee ; for they refuse to hear Me :
for the whole house of Israel are hard of forehead and
stout of heart” (ch. iii. 5-7). The meaning is that the
incapacity of the people is not intellectual, but moral and
spiritual. They can understand the prophet’s words, but
they will not hear them because they dislike the truth
which he utters and have rebelled against the<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>